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Om saha navavatu | saha nau bhunaktu |

| |
Ssaha viryam karavavahai |l tejasvi navadhitam astu |

| Il
ma vidvisavahai Il

|
Om santih santih santih I/

Om May He, the Lord, protect us both. May He nourish us both (with knowledge).

May we together make proper effort to enable this knowledge to take place. May our

studies be brilliant and clear.
May we not have any misunderstanding.

Om Peace, Peace, Peace.



Om pdrnam adah pdrnam idam pdrnat pdrnam udacyate |
parnasya parnam adaya parnam evavasisyate Il
Om santih santih santih I

I I
Harih Om | Srigurubhyo namah | Harih Om Il

Om - That formless reality is limitless wholeness.
This apparent reality of form is limitless wholeness.
From that limitless wholeness this limitless wholeness comes forth.
Adding form or removing form,
Still, only limitless wholeness remains.
Om. Peace, Peace, Peace.

Harih Om. Reverential salutations to the illustrious teachers of our lineage. Harih Om.



| SXATHADITH ||

Il Hastamalakiyam ||

(Hastamalaka-stotram)

Translation by
Swami Advayatmanada Saraswati

L[ FAGKI G
Upodghata-slokau

Introductory Verses

EINENSIRIRGIS
P& Torem B8 Farsta 1=
o 9 @ & P ATTAISH |
TdHIod IS IHEB @H
HATTD Uit Teree1rsta 1 ¢l

sri-Sankaracarya uvaca
kas tvam siso kasya kuto’si ganta
kim nama te tvam kuta agato’si |
etan mayoktam vada carbhaka tvam
mat-pritaye priti vivardhano’si 1l 1 Il

Sri-Sankaracarya said
O child, who are you? Whose child are you? Where are you going? What is your
name? Where do you come from? O little boy, you have kindled my affection. To
satisfy my curiosity tell me that which was asked by me. (1)
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EEATHAD 3T
TE I 7 g-Tef
7 SITET0T- &7 -I9g-3[aT: |
T STERT 7 Ta] I
e =g FHstemasa: 1R

hastamalaka uvaca |
naham manusyo na ca deva-yaksau
na brahmana-ksatriya-vaisya-sadrah |
na brahmacari na grhi vanasthah
bhiksur na caham nija-bodha-rapah 11 21

Hastamalaka said

| am not a man. | am not a god nor a a semi-divine being. | am not a brahmana,
ksatriya, vaisya, nor stdra (| belong to no socio-economic class). | am not a
brahmacari, grhasta, vanaprastha, nor sannyasr (I abide in no stage of life). | am of the

nature of innate awareness. (2)



S THAB-Eq

Hastamalaka-Stotram

ST U TS e A TH T eI [ el

srimac-chankara-bhagavat-pujya-pada-sisya-sri-hastamalakacarya-
viracitam

[RIESREE S NIE R
TR AT ER TR |
NCHIPEEURIERRPIKE

g AcIgefera@aisgqTaT 1 ¢ |l

nimittam manas-caksuradi-pravrttau
nirastakhilopadhir akasa-kalpah |

ravir loka-cesta-nimittam yatha yah
sa nityopalabdhi-svaripo’ham atma 1l 1 1i

The self which, like space, is (inherently) free of all apparently limiting adjuncts, and
which is the cause for the functioning of mind, eyes, etc., just as the sun is the cause

for the activities of the world. That self whose nature is timeless awareness, | am. (1)

JHI I~ IS TG
TGS TETHBI |

Terd=d T HshHERH
T AT RaBUISTATAT 1l ? I

yam agnyusnavan nitya-bodha-svariGpam
manas-caksur-adinyabodhatmakani |
pravartanta asritya niskampam ekam
sa nityopalabdhi-svaripo’ham atma 1l 2 I

The mind, eyes, etc., which are inherently insentient, function depending upon whom
(the self), whose nature is timeless awareness, like heat is the nature of fire, (the self

which is) motionless, one. That self whose nature is timeless awareness, | am. (2)



YETTED! ZU0T IHT:

HE g R JaTied a5 |
faenrae! Hiy Siarsfo deq

T AT aBUISEATAT 11 3 1|

mukhabhasako darpane drsyamanah
mukhatvat prthaktvena naivasti vastu |
cid-abhasako dhisu jivo'pi tadvat

sa nityopalabdhi-svaripo’ham atma Il 3 i

The reflection of a face being seen in a mirror is indeed not a true object (existing)
separately (from the face), because its reality is (nothing but) the original face.
Similarly, the individual also is a reflection of awareness (being seen) in the minds.

That self whose nature is timeless awareness, | am. (3)

YT SHUTTHTT STHTEEM]
qg fereld BedTel TS |

e Hifaam g I

T AT e aSaISTATHT | ¥ I

yatha darpanabhava abhasa-hanau
mukham vidyate kalpana-hinam ekam |
tatha dhi-viyoge nirabhasako yah

sa nityopalabdhi-svaripo’ham atma Il 4 I

Just as when there is the loss of the reflection in the absence of the mirror the one
face alone continues to exist without the false appearance, similarly the self, which is
naturally free of the reflection (in the mind) (continues to exist) in the absence of the

mind. That self whose nature is timeless awareness, | am. (4)



LEEENHERCRIRSRDE
TG EIHT &S |

TGRS
T I BUISTATAT |1l & ||

manas-caksur-ader viyuktah svayam yah
manas-caksur-ader manas-caksur-adih |

manas-caksur-ader agamya-svaripah
sa nityopalabdhi-svaripo’ham atma 11 5 1i

The self which itself is distinct from the mind, eyes, etc. is the mind of the mind, is the
eye of the eye, etc., whose nature is unreachable by the mind, eyes, etc. That self

whose nature is timeless awareness, | am. (5)

T ol TeMTid T S[edT:
P CANECEINERIECROTI
IRTAIGHEIT TYT HILE:

T AU aISTATHT 1l & I

ya eko vibhati svatah suddha-cetah
prakasa-svartpo’pi naneva dhisu |
Saravodaka-stho yatha bhanur ekah

sa nityopalabdhi-svarGpo’ham atma 1l 6 i

That one pure awareness (Atma), revealed in a pure mind, shines distinctly of its own
accord. Atma appears as though to be many, shining in countless minds, like the one
sun present in (many) dishes of water (appears to be many). That self whose nature is

timeless awareness, | am. (6)



IDIECE R EANIRIEE]
SHHUT USRI ThToTH |

G EC R RIRIER LA SILON
T I e BUISTATAT 11 \o I

yathaneka-caksuh-prakaso ravir na

kramena prakasikaroti prakasyam |
aneka dhiyo yas tathaika-prabodhah
sa nityopalabdhi-svaripo’ham atma 1l 7 I

Just as the sun which is the light for countless eyes does not bring to light objects to
be illumined sequentially, so too, the one awareness does not illumine countless

minds one-by-one. That self whose nature is timeless awareness, | am. (7)

faaeaanTd gem suqery

TTeld ATTAHE fererer |
ST ATTEI I ETHE:

T HATIATEEIEUISEATAT 1l ¢ |

vivasvat-prabhatam yatha ripam aksam

pragrhnati nabhatamevam vivasvan |
yadabhata abhasayatyaksam ekah
sa nityopalabdhi-svaripo’ham atma 1l 8 i

Just as the eye knows, grasps form that is illumined by the sun, not (forms that are) un-
illumined, in the same manner the one sun (Vivasvan, ruling deity of the eyes) which
itself is illumined by awareness which the self illumines the eye. That self whose

nature is timeless awareness, | am. (8)



T G Tl STIRIATY
TR e TTTEy: |
AT AT STl E:

T AT RaBUISEATHT 11 < I

yatha sdrya eko’psvanekas calasu
sthirasvapyananvag-vibhavya-svartpah |
calasu prabhinnasu dhisvevam ekah

sa nityopalabdhi-svaripo’ham atma 1l 9 1i

Just as the one sun even though (appearing as) many in moving and still waters does
not have a nature in keeping with that, in this same way the one (Atma3) (appears) in

moving and distinct minds. That self whose nature is timeless awareness, | am. (9)

TS ~1G (D EATS~THdH

YT M 71 Tidqe: |

T FGIATd AT s

g AT BT SEATAT 11 20 ||

ghana-cchanna-drstir ghana-cchannam arkam
yatha nisprabham manyate catimiadhah |
tatha baddhavad bhati yo madha-drsteh

sa nityopalabdhi-svaripo’ham atma Il 10 |I

Just as an utterly confused person whose vision is covered by clouds thinks that the
sun that is covered by clouds is devoid of light. In the same manner the self appears
as though bound for one of deluded vision. That self whose nature is timeless

awareness, | am. (10)
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Y TESATRdHD

GHETH TEH & 7 TYeIi |
&2 YEHSETETH

G HATIATEEIBUISEATAT 11 22 i

samastesu vastusvanusyitam ekam
samastani vastuni yam na sprsanti |
viyadvat sada suddham accha-svaripam
sa nityopalabdhi-svaripo’ham atma Il 11 1i

No objects at all touch that one which is uninterruptedly present in all things, ever-
pure like space, having a nature that is free of death. That self whose nature is

timeless awareness, | am. (11)

SUTHT TT WedT FHOMHH
T VAT gigday dsfu |
YT ATEBIUTT STed T ATH

qT IAd ddTdrg TS 11 2R ||

upadhau yatha bhedata sanmaninam
tatha bhedata buddhi-bhedesu te’pi |
yatha candrikanam jale caficalatvam

tatha cafcalatvam tavapiha visno 1l 12 1|

Just as there is the appearance of differences among pure crystals in the proximity of
(various colored) objects, in the same way also, there is the appearance of differences
for you in various states of minds. Just as there is (perceived) agitation for moons

reflected in (agitated) water, likewise, O Visnu your agitation appears here (in the

mind) as well. (12)

| Sfd SfesmMeThETRd TR HdTEE S HUiA |

Il iti Sri-hastamalakacarya-racitam hastamalaka-samvada-stotram sampirnam i

Thus the hymn in the form of a discussion by Hastamalaka (with Sri-Sankaracarya),

composed by Sri-Hastamalaka-acarya, is completed.
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Notes
Introduction

G TITARAT ISR |

ST I TTEUTFRT |

sada-siva-samarambham sankaracarya-madhyamam |
asmad-acarya-paryantam vande guru-pamparam ||
| offer my reverential salutations to the lineage of teachers, which began with Lord

Siva, whose middle link is Sankaracarya, and which extends through to my teacher.

e d:
T B e&d-dcl-T-3THAh-TelH T G
qUT 37IH STed: HTH-TIEUH T AT |

yatha kascit hasta-tala-stha-amalaka-phalam spastam pasyati

tatha ayam béalah atma-svaripam spastam janati |
This boy clearly knows the true nature of the self as clearly as one sees the amla
fruit on the palm of the hand.

W—B’qﬁ'ﬂ?\: ¢ Kaivalya-upanisad 18
Y ©THg e M HiedT M 3 Werd |

T Tdereor: greft ”AEIsE 9Iera: 11 2l

trisu dhamasu yad bhogyam bhokta bhogas ca yad bhavet |
tebhyo vilaksanah saksi cin-matro'ham sada-sivah 11 18 II

| am the witness, distinct from the (divisions) of experienced, the experiencer, and
the experience in the three states of experience. | am purely awareness, ever
auspicious. (18)

12



fadeggmfor

YISE PAbAISE [IHeISE Ya-T&ld |
F<-EBUISE YUITSE dg-3Uerd 1l ¥¢R i

dhanyo’ham krtakrtyo’ham vimukto’ham bhava-grahat |

nityananda-svarapo’ham parno’ham tad-anugrahat 11 489 I
| am blessed! | have accomplished all that is to be accomplished! | am absolutely
free from the clutches of samsara!l My very nature is source of limitless joy. | am

complete, whole due to your grace. (489)

Introductory Verses

ZEIATEHCH

indra-vajra-chandas
Meter that is akin to Indra’s thunderbolt

4x11

“‘astT

d= --"dadadit

ST = -7 dit da dit

T=da

da da dit da da dit dit da dit da da
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Stotram

Introduction

e |H('1<b‘{‘d\|>|‘w Excerpt from Hastamalaka-stotra-bhasyam introduction
3t & Ode il @ A VAT 3@ H AT A | .. T: Hied GoI-3Afder-
STTcT ... fReay SOREHT Idd | THRE o AT RSB AT

HTHAFFTI AR d TATHAFART Iufeerfa

iha hi sarvasya jantoh sukham me bhayat duhkham me ma bhayat | ... yah kascit

punya-atisaya-salr ...viraktas ca samsara-hanau yatate | samsarasya ca atma-
svardpa-aparijiana-krtatvat atma-jianat nivrttih iti tam prati atma-jAianam acarya
upadisati |

It is well known (that the two motivating factors) for every being in the world (take
the form of) “May there be happiness for me” and “May | experience no

suffering”. .. someone blessed with an abundance of punyam, grace ... (After
purusartha-vicara) who has vairagya (indifference towards trivial pursuits)
endevours to attain the cessation of samsara (struggle and suffering due to self-
ignorance), knowing that samsara is caused by failure to recognize the truth of
oneself, and its removal is due to self-knowledge. And thus the acarya (in the form

of this boy) teaches self-knowledge to him.

W—B"qﬁ'q?«: R.2.8% Mundaka-upanisad 1.2.12

1&g SIBMH BHEAM STEHU

(A SATITTEIBd: P |
et & TeHaTHTE

GIHTIOT: AT STETHSH 11 2.3.92 |

pariksya lokan karmacitan brahamano

nirvedamayannastyakrtah krtena |
tadvijfanartham sa gurumevabhigacchet
samitpanih srotriyam brahmanistham 1l 1.2.12 1|
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May a brahmana, a person with discrimination, having examined his experiences
which are produced through action, gain vairagya through the understanding
'nothing eternal (moksa) is produced by action’, (and) for the purpose of gaining
the knowledge of that (which is auspicious and eternal), approach a teacher in a
traditional manner, with sraddhg, (a teacher) who both knows the traditional
teaching methodology, and whose self-identity rests firmly in the vision of himself
as Brahman (or who is dedicated to that pursuit) (1.2.12)

"i\"l EERIGISTSN
bhujanga-prayata-chandas
Meter that has a snake-like movement

4x12

“-q-qqqn
g="-- ditdada
dit da da dit da da dit da da dit da da

Verse 1

3q|la‘(_f|-&TUT’:|‘ Upadhi-laksanam - Definition of upadhi
~ p p

3U gHIY Ty @i g 1=+ 3meuid gfd sarfar:

upa samipe sthitva sviyam dharmam anyatra adadhati iti upadhih

Due to its mere proximity, an upadhi lends its own attributes to another (which
does not posess those attributes)

S TR iAo |
ATHICATCIGE SIE0THA TH: |

iSvaro gurur atmeti marti-bheda-vibhagine |

vyomavad-vyapta-dehaya daksinamdartaye namah |

Salutations to Sri-Daksinamarti who manifests as-though divided into the three
forms of Lord, teacher, and the individual self, but whose true form is all-pervasive,

like space.

15



SATDRIRI: AJRR-UIAT |
akasah avakasa-pradata |

Space is that which gives room, provides accommodation

A - FE-3HBIET: & HET-3THBII:

vyomavat - ghata-akasah & maha-akasah

Like the space within and outside of a pot

3TTCHT TR TTd-EelTd iF-He—fed: FRIBR: |
Atma akasavat nirakarah svagata-sajatiya-bheda-rahitah
The self, similar to space, is formless, free of internal division and division due to a

similar external other.

STTH-cT8TUTH Adhyasa-laksanam Definition of superimposition

HATH dcqfe:, W1 3180 gu-gfe:
atasmin tat-buddhih, rajau asarpe sarpa-buddhih

Adhyasa is having the notion of something in regard to something it is not

Like the having notion of a snake in regard to a rope, which is not a snake

AT -3 dd-cll8-Tqu8-aq

Anyonya-adhyéasah tapta-loha-pinda-vat

Mutual superimposition is like a red-hot iron ball
STYTH-HI®¥H From Adhyasa-bhasyam

JHS-TIT-TR

yusmad-pratyaya-gocara - referent of the “You"-thought

i.e. idam-pratyaya-visaya, object of the “This"-thought

IEHE-UTT-TTR

asmad-pratyaya-gocara - referent of the “I"-thought
i.e. aham-pratyaya-visaya, object of the “I"-thought

TH:-IhTRS, ferbg-EaTd:
tamah-prakasavad viruddha-svabhavah

Have natures as different as darkness and light
16



a9 I{-CbI{UI'-I\\’rII("'Ii-':I IATHA: AfILT--3TeAT:
samsara-karanam atmani anatmanah avidya-ja-adhyasah
The cause of samsara is ignorance-born superimposition of the not-self upon the self

H T ATTET-3TRHH SATH-IATHAT: SAal-3THTHH [E-Pd Gd JHT0T-
THI-IIERT: @ Tebehl: ASBT: o UdT: | (THM THII Bdcad o

)

tam etam avidya-akhyam atma-anatmanoh itaretara-adhyasam puras-krtya sarve

pramana-prameya-vyavaharah laukikah vaidikah ca pravrttah | (atmani pramatrtvam
kartrtvam ca adhyaste)

Operating on the erroneous premise of this mutual superimposition of the self
and non-self, which is called ignorance, all secular and sacred activities involving
means of knowledge and objects of knowledge operate (knowership and agency
being superimposed upon the self)

“H?I?T\—%raj_{-ﬂﬂi’ manas-caksur-adi” mind, eye, etc.
19-part FL&H—W stksma-sarira subtle body
(4) “A:" = Sd:PUTH manah = antahkaranam mind
7Y, Yle:, TorTH, bR

manas, buddhih, cittam, ahankarah

mind, intellect, memory, “I"-thought

(5)“3@” W‘aﬁﬁﬂﬁa‘ “caksus”paﬁca-jﬁénendriya'ni 5 Sense

Capacities
L e Te]: fSIgT (TAT) =y

Srotra tvak caksuh jihva (rasana) ghrana

ears, skin, eyes, tongue, nose.

(5) U -BH IO pafca-karmendriyani 5 capacities for action

T~ OT-0TE-aTg -3
vak pani pada payu upastha

speech, hands, feet, anus and genitals

3T “adi” “first” - comes to mean “etc.” at end of a compound

17



(5) UA-YTUTT: - pafca-pranah 5 enlivening forces; autonomic nervous system

19T YT AT 37 JHIAT:

prana apana vyana udana samana

breath evacuation / rejection circulation digestion reverse processes

Plus %‘Qi'( sthila-sarira physical body

= fblqo‘fb{ul‘{*iﬁ‘ld karya-karana-sanghata body-mind-sense-complex

C\bUI-deI(:iNQ Kena-upanisad

ST 1 9441 791 Igil 8 919 9 3 U101 9797 |
TR HRT: U e [ IGHdT Wt Il R ||

srotrasya srotram manaso mano yad vaco ha vacam sa u pranasya pranah |

caksusas caksur atimucya dhirah pretyasmal lokad amrta bhavanti Il 2 11

(The self is) the ear of the ear, the mind of the mind, the speech of speech, the
prana of prana, and the eye of the eye. The wise, giving up self-misidentification
with the ear etc. (the upadhi), desisting from this world (of endless seeking),

become immortal (gain moksa).

SATfd-Tor-fohar-Herm: gfd ereg-ugf-2q:
jati-guna-kriya-sambandhah iti Sabda-pravrtti-hetuh
mode, scope of the activity of language - Class, attribute, action, relationship

TARY-3TTATS:
adhyaropa-apavadah
Teaching methodology of assuming provisional dualistic perspectives to lead

student to an understanding, then removing that provisional perspective.

18



3‘||<"'|‘2|G¢‘ijt‘*||(;|1 Atma-$abda-vyutpattih - Etymological derivation of the word
"Atma"

From Lingapurana 1-70-96; Quoted by Sankaracarya in Kathopanisadbhasyam 2.1&
4.1

o

JATAHIT IS IR TIoaTHg |

o (o

JATY Gl 9T dEHTRIHTd didd |l

yat ca apnoti yat adatte yat ca atti visayan iha |

yat ca asya santatah bhavah tasmat atma iti kirtyate

Because it pervades all (as existence itself), resolves all into itself (as mithya
resolves into satyam), experiences (as a jiva) all objects here in this world, and
enjoys permanent existence, therefore (through these etymological derivations) it
(the self) is called Atma.

ﬁmﬁﬁ-@ﬂ Sri Daksinamarti Stotram vs2
I T TR0 F-3ATHBH THd-hed-372f-T Wid

yasya eva sphuranam sat-atmakam asat-kalpa-artha-gam bhasate

Whose awareness alone, which is of the nature of existence shines, obtaining in

the the world which itself has no existence of its own,

1:|TE'§3|fo—:f':I'l'_;l"SrczI\/Iénc;lukya—upanisad
3 TAACERE Td TR d Yaklasfefd gduigr wa|

= Td BhTaTdld degR e 1l ¢ |l

om ityetad aksaram idam sarvam tasyopavyakhyanam bhiatam bhavad bhavisyad iti
sarvam onkara eva | tac canyat trikalatitam tad apyonkara eva 1l 1 I

This syllable Om is all this. An explanation of that - The past, present, and future -
all this is only Omkara. And that other which is beyond the three-fold time, that

also is only Omkara.

19



Verse 2

GiSQHWCb-d‘aIIﬁNQX.S.% Brhadaranyaka-upanisad 4.3.23

7 {8 gz g8 faufieny: feerd |

na hi drastuh drsteh viparilopah vidyate |
There is no destruction of the drsti, sight of the seer

Verse 3

HTHT: Tebed GE-G:WTE-FGET T VI | I<T Ueb: S:ET vad, der gd
g:fe : yag:

atmanah ekatve sukha-duhkhadi-vyavastha na syat | yada ekah duhkhi bhavati, tada
sarve duhkhinah bhaveyuh
If there is but if one Atma (as you say in the previous verse) there would be no

regularity, order, consistency regarding our experience of happiness and sorrow

etc.. When one becomes sad, all should become sad.

W‘aﬁ avaccheda-vada conditioning model
PIRISIS RIS pratibimba-vada reflection model

Wﬁw d5H satyam mithya tuccham
g - Bt siu fasfa srrfaaem)|

satyam - trikale'pi tisthati abadhitavyam

Absolute truth, reality is that which abides in all three periods of time,
unfalsifiable

d5H tuccham

Atyanta-abhava Absolute non-existence
FI?H%NTUT’{ sasa-visanam Horns of a hare
dYT-YA: vandhya-putrah Son of a childless woman
TF&Kf—:NTﬂ[ gandharva-nagaram city in the clouds

Square circle

20



THeaTar-creron= Mithyatva-laksanani Definition of of mithyatvam

sad-asadbhyam anirvacaniyam
Cannot catagorically be said to be real nor unreal

ITEISH-3
adhisthana-ananyat
Not other than its substratum

UTh-Tedq-3HTdeq

prak-pradhvamsa -abhavavat
Possessing a prior and posterior non-existence

— o

AT ATHTIA |
namni namani |
Names within names

< T 9T, 318 I 7 Ud=Id |

sat cet na badhyeta, asat cet na pratiyeta |
If it were totally real, it could not be falsified; if it were totally unreal, it would not

be perceived

AT Ta&d \TaT AmTaT faerd ad: |
SR oIS ~Ea T TERa oIy 11R-251

nasato vidyate bhavo nabhavo vidyate satah |

ubhayorapi drsto’ntastvanayostattvadarsibhih 1l 2-16 ||

For the unreal (mithya), there is never any being. For the real, there is never any
non-being. The ultimate truth of both of these is seen by the knowers of the truth.

3T -3 artha-adhyasah object superimposition of an object
Superimposed thing disappears in the wake of knowledge

{ﬁ\_‘qd?ﬁ'[ rajju-sarpavat like the rope-snake

SIH-3TATY: - jAdna-adhyasah conceptual superimposition

The experience of the superimposed thing continues even in the wake of
knowledge

TIfe-3gdd d marici-udakavat like the mirage
21




Verse 4

H‘IQE\-‘“HI 11R.R01l Bhagavad-gita 2.20

T SId g d a1 BT Y dd a1 7 943 |
IS e TS QIO  34d BHM I 1 .0 |l

na jayate mriyate va kadacinnayam bhatvabhavita va na bhayah |

ajo nityah sasvato’yam purano na hanyate hanyamane sarire 1l 2.20 1|

This (self) is never born; nor does it die. It is not that, having been, it ceases to exist
again. This (self) is unborn, eternal, undergoes no change whatsoever, and is ever

new. When the body is destroyed, it is not destroyed.

WITIG-TITAT-STTgL-{IH 23.3(k) Bhagavad-gita-$ankara-bhasyam 13.3(2)
TEHT AT THR: JLTGE T T |
tasmat avidyamatram samsarah yathadrstavisayah eva |

Therefore samsara, worldly experience, is simply (a function of) ignorance, whose

province is just as it is experienced.

7 € ST Hed Ugiehd I AigehH |

na hi Gsaradesam snehena pankikartum saknoti maricyudakam |

Indeed mirage water has no power to turn desert sand into mud with its moisture.

Wﬁ sad-pramanani 6 means of knowledge
« U &TH pratyaksam - Direct perception - sensory or saksi-bhasya

« 3IJHTTH anumanam - Inference

- 3refuf: arthapattih - Postulation; Presumption; Circumstantial implication
« SUHTTH upamanam - Comparison, example

. ﬂqﬁ_@-i anupalabdhih - Non-perception/non-cognition

« J[sQ: sabdah - Word, testimony, language (Veda)
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- BTAT AT- Tl
anavya-vyatirekabhyam vyapti-siddhih
Invariable concomitance by is established means of analysis of mutual presence

and mutual absence

3Tl avayavi syllogism
el dT ITeHT HHaETd JUT HeF: |

parvato vahniman dhimavatvat yatha mahanasah |

The mountain has fire because it is has smoke, as in a kitchen
5||(_\‘13|| Pratijfia = Proposition

l*lci\('l\l C4|%"||"|\parvan‘o vahniman - The mountain is on fire

g?j: Hetu - Reason
JHIATd dhdmavatvat - due to the presence of smoke on the hill

3alelU[ Udaharana - Phrase presenting the vyapti by means of an example
1 T YA | F A I HEH4:

Whatever has smoke, that will have fire, just like the kitchen

FI-AT: - T I YA 7 o dle:

anvaya-vyaptih - yatra yatra dhdmas tatra tatra vahnih |

Invariable co-presence - Wherever there is smoke there is fire.

A TALB-ATC: - T I TlgAT & o o AT ST AT |

vyatireka-vyaptih - yatra yatra vahnir na asti tatra tatra dhdmo ‘pi na asti |

Invariable co-absence - Wherever there is no fire there also is no smoke.

T I ad AT T e I gona:

yat anuvrttam tat vyavrttebhyah bhinnam yatha satram puspebhyah |

That which continues uninterrupted is different, independent from that which
comes and goes, like the thread is different from the flowers (in a garland)

-3 - -IATBIIT:, I BOT-IUTH-ITIS - =IH

ghata-upadhi-avacchinna-akasah antahkarana-upadhi-avacchinna-caitanyam
space conditioned by the pot-upadhi, awareness conditioned by the mind-upadhi
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STATH-HISIH Adhyasa-bhasyam excerpt

AT SSITIdd YT &TTSI THTOTTH ITEATIoT Iid |

tasmad avidyavad-visayanyeva pratyaksadini pramanani sastrani cetil

Therefore, it follows that the means of knowledge such as direct perception etc. as
well as the scriptures must have as their locus one who is ignorance-based
(pramata being a product of ignorance).

Verse 5

fIdREMIUT 204 Vivekacidamani 155

HITCSTh He SSIaTid T HIHTTHIFHIShIH |
fafeea o ufdere g aere T fasfd a: 9 qod: 11 2ua |l

mufjad isikam iva drsya-vargat patyarncam Atmanam asarigam akriyam |

vivicya tatra pravilapya sarvam tad-atmana tisthati yah sa muktah 11 155

He is free, who separating the unassociated innermost self, the subject - which is
actionless - from the whole host of objects as even separating the inside stalk from
the muAja grass and resolving everything there in that Atma stays, by knowledge,
as that very Atma.

H1 qu-'i\ld [-RMTgT-H™IH R¢€.40 Excerpts from Bhagavad-gita-sankara-
bhasyam 18.50
qa Ylg-3ME-<8-3T ATH-IAI-STHTEAT T -ATf~-BROTH 3 37a:
< 3TcH- v 3 7 feremdes |
sarvatra buddhi-adi-deha-ante atma-caitanya-abhasata atma-bhranti-karanam iti
atah ca atma-visayam jianam na vidhatavyam |

Everywhere (there is self-misidentification), it is the mere appearance /
reflection of Atma-caitanya (awareness that is the Atma) in that which starts with
the buddhi and ends with the body (i.e. in the jiva-upadhi) that is the cause of
the error regarding the Atma. And therefore, knowledge pertaining to the
Atma is not to subject to being enjoined (ordained by some rule to be
accomplished by an action).
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> ~C ~ o~ e
E3 dlg ¢ ATH-BT-ATS-HTH-3THRMIUT-TT] [ T BT,
kim tarhi ? nama-rapa-adi-anatma-adhyaropana-nivrttih eva karya
What then? What is to be undertaken is merely the cessation / cognitive

eradication of the superimposition (upon the Atma3) of anatma (not-self) which
is nothing but name and form (mithya).

AfET- T ARITUd-Td -ueTef-3THR: AT TITdar gTAHEN 3id |

avidya-adhyaropita-sarva-padartha-akaraih avisistataya drsyamanatvat iti

... (after Atma-anatma-viveka) Atma is cognized as unqualified, unconditioned
by all of the forms, objects superimposed by ignorance. (upon it)

.. TEHT STTIET-3THRITUA- FARTRLOT-HTH SIf0T A,

... tasmat avidya-adhyaropita-nirakarana-matram brahmani kartavyam,

Therefore, what is to be achieved is merely the abandonment of that which has
been superimposed by ignorance upon Brahman,

T q Fe-fa5TH I, STd~-UfigeaTd |

na tu brahma-vijhane yatnah, atyanta-prasiddhatvat|

but there is no effort (required) in respect to the cognizance of Brahman, because
of being absolutely self-evident!

A fIET-B e d-ATH-BU- - 3ThR-3TTgd-Ja HTH FA<I-Uite Gldeiaq
ST STT-VH 3719, 3T gfawia 31faeRy 3 39 = wfafa
3rfafes |

avidya-kalpita-nama-rapa-visesa-akara-apahrta-buddhinam atyanta-prasiddham

suvijieyam asannataram atma-bhitam api, aprasiddham durvijieyam atiddram
anyat iva ca pratibhati avivekinam |

For those who lack viveka (discrimination), whose minds are carried away by the
various appearances of names and forms imagined through ignorance, (this
Brahman), even though being absolutely self-evident, effortlessly cognized, nearer
(than all else), being one's very self, appears as though hidden / remote, difficult to
know, very distant, and other (than oneself).
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STEl-3ATBR-HIT-TE M  TH-T6-3ATH-THEHT 7 37d: W GG G-Ufde
G-Tord G-STE=TaRH A& | 7T T IR — “UIET-3FITH (9. T, ’-Q)
sfd-3mfe |

bahya-akara-nivrtta-buddhinam tu labdha-guru-atma-prasadanam na atah param
sukham su-prasiddham su-vijieyam su-asannataram asti |

But on the other hand, for those whose minds have turned away from external
appearances, who have obtained the grace of a teacher, and quietude of mind /
grace of oneself, there is no greater joy, nothing more evident, well-known, nearer
to oneself than that (Brahman).

Verse 6

Ud: “ekah” one

AT - AT Tedig I

advitiyah - nasti dvitiyam yasya

That for which there is no second thing

AT I -TaSTTA R -E Td- U -{edq

sajatiya-vijatiya-svagata-bheda-rahitam
Free of division within its class, outside of its class, or within itself

Verse 9

mTa—C\:-Tﬁ'HT R¥.RR Bhagavad-gita 14.19

AT TONY: il IST SEULAT |
TNy O i waTd FisTemestd 11 2%.2% 11

nanyam gunebhyah kartaram yada drastanupasyati |
gunebhyas ca param vetti mad-bhavam so’dhigacchati Il 14.19 1I

When the seer does not see an agent other than the guna-s; and when he
knows (himself as) beyond the guna-s; he gains (understands) My nature.
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Verse 10

HTdIq Bhagavan
HT + HJY - HT: 3T& It bhaga + matup - bhagah asya asti

For him there is bhaga

U I (rford:) T &1 ;A RIH fd W

aisvaryam viryam (Saktih) yasas $ri jAianam vairagyam iti bhagah
Bhaga means absolute overlordship, power, glory, wealth, knowledge, dispassion

T WTe: 39T 39T

bhave bhavah abhave abhavah

When present, it is present, when absent, it is absent

TISUTC-hIIb] Gaudapada-karika

3T & T A STT ade |
forqer: Teom: I Tfaqer 3 oferdmn: 11 .6 Il & 1l ¥-3% I

adavante ca yan nasti vartamane’pi tat tatha |
vitathaih sadrsah santah avitatha iva laksitah 1l 2.6 1l & 11 4-39 11

That which does not exist in beginning (past) and in the end (future) is similarly

(non-existent) in the present. Although being false (mithya), they are regarded as
real.

PHSIUHYE 2.3.2% Kathopanisad 1.3.14
RIRERECIPG RIS ICHERECIISR N

uttisthata jagrata prapya varan nibodhata |
Get up from your slumber! Awaken from the sleep of ignorance! Gain the
knowledge, having approached the excellent ones (the knowers of truth).
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¢6IHHNQSII§'{HIWH\?.3.?X Katha-upanisad-sankara-bhasyam 1.3.14
7 T2 Iuferdaead sfd offd: {Hr= 3Te Aigad, fagen-gie-fasard
T |

na hi upeksitavyam iti Srutih anukampaya aha matrvat, atisiksma-buddhi-
visayatvata jneyasya |

Like a mother, the scriptures say out of compassion that (Self-knowledge) is not to
be neglected, for what is to be understood requires a very refined mind.

ETH-ITATHI - FRIT-3Eh-Too]-qU-TTTH-HATH e AL -] -1 -
HY-CI TF TEY: YTTT: Pahd: Wald ..

... svatma-yathatmya-jAianena marici-udaka-rajju-sarpa-gagana-malani iva marici-
rajju-gagana-svaripa-darsanena eva svasthah prasantah krtakrtyah bhavati ...

Just as the water of a mirage, a snake superimposed on a rope, and dirt attributed
to the sky (are eliminated) by the perception of truth underlying the mirage, snake,
and sky, similarly, by the knowledge of the true nature of oneself (false
superimpositions that are attributed oneself are removed, and) one abides
naturally in oneself (Atma), absolutely at peace, having nothing more to be
accomplished.

Verse 11

Hllaa\—lilal \9-9 Bhagavad-gita 7-7

AT T AT Tcoh IS g9 |
Hi e gid g3 4formeT g9 19— |

mattah parataram nanyat kificid asti dhananjaya |

mayi sarvam idam protam satre mani-gana iva 11 7-7 |l

O Dhanafjaya, there is no other cause superior to Me. All this is woven (has its
being) in Me, like the beads on a string.

28



‘-I'Iqq\-'i\ldl-Sl [§T-HIIH 2.R& Bhagavad-gita-sankara-bhasyam 2.16

fan o o o o o~

oo fgsductes:, Agletdglaiid | afewa gied eafv=rid, ad ad ;
FfeHaT AR, dead

sarvatra buddhi-dvayopalabdheh, sad-buddhir asad-buddhir iti | yad-visaya
buddhir na vyabhicarati, tat sat ; yad-visaya vyabhicarati, tad-asat|

For everywhere, in all cognitions there are two buddhi-s, a two-fold cognizance - 1)
sat-buddhi - cognizance of the truly existent, and 2) asat-buddhi - cognizance of
that which has no inherent existence. The cognition pertaining to that thing which
undergoes no change, that thing is existence itself; That cognition pertaining to
that thing which does undergo change, that thing is in essence non-existent, i.e.
mithya.

Verse 12

eXdHIh-HI®H Hastamalaka-bhasyam

RAT: g T We: AR a gfg-3uTfe-gpd: g fdard scael: | sereicaq
3ituTfeds 7 uRETfefRr

Paramarthatah tu tava bhedah nasti eva buddhi-upadhi-krtah tu vidyate ityarthah|

cafcalatvam aupadhikam na paramarthikam |

But in truth there is no division, multiplicity for you; division, mulitiplicity is created
by the upadhi mind. Agitation belongs truly to the upadhi
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